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brace and Feace to You durina thls Holy Week.

wWith i1mited space. tet us aet riaht 1nto the survev of this

month's lIssue of Iapble Talk.Matthew Fleaei s "BSA FPresicentiai

Epistie" doesn‘t have %5 theses. but it does have 11 which You
should read and ponder. The "Blast trom the FPFast" is Elsie

Si1namaster Lewars composition. "Seminary Hymn.® We aaaln have 3
variety ot readina opportunities suaaested by faculty. as welil as
Tamara Riewe|”"s "Bookmarks." "Around the Globe" 1s back trom

hiatus as Wrs. Mwatumal Mwan.iota teils us about how Fassover is
celeprated in The Lutheran Church 1n Tanzania. We have a thank
you trom Nancvy Gable reaardlna 1992 Seminary Weekend. and the
ever popular “"Middler Musings.” Jim Hammond ana Phvilis Peiletier
write a jetter to the student body askina tor us to respond to
the denial of tenure to Dr. Scott Gustatson.

We also have poetry and thoughttul articles bpy: KkKlrx
Grittin. who shares with us his concern tor the prayer l11te ot
this community: Charles H. Dukes, "Euloay for a Klna': Katherlne
Doualass has reacted to a short story that she read by wrltina.
“I Don-t Want To Talk About [t": Susan Folks. "Matthew Z8:1-8 An

Interpretation®: and even one of our 1nterns has submitted a
piece this month. Brlan A. McCllnton s "Half Full? Half Empty?"
Until April! On behalt ot the Puplications Committee. i am

susan folks.




F/hesis 1.  The authentic church is
~discerned in its sacraments.

The confessors rightly declared that the
church is "the assembly of all believers
among whom the Gospel is preached in its
purity and the holy sacraments are
administered according to the Gospel."[AC
4] Certainly, none will claim that the
church can be the authentic church if it
preaches something other than the Gospel.
In like manner, none should claim that the
church can be the authentic church if it
administers the sacraments {which are the
Gospel made visible) in some manner not in

accord with the Gospel.

Thesis 2. The validity of a sacrament is
dependent upon the command and promise of
Christ.

The authority of a sacrament to do what
it claims to do is derived from the
authority of Christ. In no way can we
claim to have authority to effect a
sacrament except to say that Christ effects
the sacrament in the church through us. We
have Christ’s promise that the sacraments
he established will do what they claim to
do when done according to his command.
Sacrament is not magic which is human
manipulation of the supernatural; sacrament
is divine activity through earthly means.
In this way, the celebrant is 1like a
chalice or paten, bearing the Word of God

to the people for whom it was spoken. If
the chalice has no bottom to it, it cannot
bear the wine to the recipient. Likewise,

if the celebrant does not follow the
commands of Christ as they relate to the
execution of the sacrament, we have no
assurance that Christ is communicated to
the recipient. So too with all things
related to the commands of Christ in the
sacrament, proper communication requires
the proper syntax and media.

Thesis 3. Linguistic sophistry adds to
the discussion of sacramental praxis only
in so far as it provides us an impetus to
explore Scriptures.

The nominalists err when they distract
us from the blood of Christ by pointing to
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the chalice which is obviously a synecdoche
representing the contents of the vessel.
If it were true that the chalice is itself
the sacrament, then the use of two chalices
in our present praxis cheats half the
recipients. Furthermore, such an error
suggests that., the chalice needs no actual
contents; consequently, we could wuse
efficaciously the chalice like a pax brede.
Ultimately, the nominalist argument
collapses upon itself. If "non-alcoholic"
wine is truly wine, then this discussion
would never have arisen; the eucharistic
officers of the seminary wnuld have simply
changed praxis without further
contemplation of distinction between the
two. The very fact that this discussion
has been brought to the community is proof
under their own philosophical banner that
there is a difference between the two--a
difference significant enough to say that
they are not both the same thing.

Not wishing to engage in nominalism, let
us affirm that things are not what they are
by virtue of the names we give them. If
"things are what we call them,"” how can we
claim to live in the midst of anything but
anarchy? Can we claim that both the Father
and the Son are God if their names are
different? How can the Incarnation lay the
foundation for our salvation if there is no

salvific category which we share with
Christ? Wine is wine, and "non-alcoholic”
wine is not. The nominalist argument to

the contrary is neither intrinsically valid
nor extrinsically compelling.

The sacrament is not the sacrament by
virtue of what we name it; it is sacrament
by virtue of what Christ names it.
Likewise, the command of Christ as it
relates to the sacrament is the highest
authority in definitional questions. No
discussion of praxis is complete without
serious exploration of Scripture.

Thesis 4. The Reformation preference for
communion in both kinds was a reaction to
abugses. The church's legitimate concern is
for the offering of the blood of Christ,
not the mandatory reception of both kinds.

The Formula of Concord rightly condemns




the "administration of only one kind of the
sacrament to the laity and the withholding
of the cup from them," as enforced by canon

law. [EP 7:24]} This condemnation is not,
however, a clear condemnation of the
doctrine of concomitance. It is instead a
condemnation of the forced separation of
the one priesthood in Christ--an
establishment of a unchristian hierarchy.
So long as comwunion in one kind is
voluntary, the Reformation preference for
communion in both kinds is just that, a
preference. Certainly, it is better for
the congruity of the sacrament's symbol
that it be taken in both kinds, but it is
not a necessity. Nothing, however, 1is
withheld if the celebrant offers the
chalice and the recipient opts not to take
it.

If the elements used in the rite cannot
be consecrated, then the chalice although
offered bears to the recipient not the
blood of Christ but some other substance.
This act is most certainly the withholding
of the blood of Christ. The primary
concern of the celebrant should never be
whether or not the laity partake of both
kinds; the celebrant’s duty is to see that
both kinds are offered. This duty is
consistent with the preacher’s
responsibility to preach the Gospel well
without concern for the quantity of
conversions which is the work of the Holy
Spirit.

‘Thesis 5.
remains.
Were not concomitance valid, then no
laity of the western church would have
received the benefits of the sacrament from
the Council of Constance until the first
Lutheran mass in both kinds. Luther,
although critical of the Roman practice of
his day, maintained that communion in both
kinds "is not necessary since the
priesthood partakes of it daily in the
sight of the people. It is enough that the
people desire it daily and at present
receive one kind, as the Christian Church
ordains and provides."{ILW 35:49-50] of
course, no contenders in the present
question have suggested that concomitance
is not valid. So, it is safe to assume
that we are all agreed that the merit of

The validity of concomitance

Christ is not divisible into smaller pZ
but is instead infinite and remaing °
full merit in one kind as well as bot
kinds.

Thesis 6. The sign of the sacrament is
the externnl witness to that which the
sacrament truly is. The significance of
the sacrament is the internal reality of
that. which the sacrament truly is.

Luther rightly asserted that '"the
significance or effect of this sacrament is
fellowship of all the saints."[LW 35:50]
This fellowship transcends spatial and
temporal boundaries so that we participate
in the adoration and praise of God with the
apostles, prophets, martyrs, and all the
faithful of every time and place. Were it
nothing more than a communion among mere
’anthropoi, however, there would be no
benefit to us for it would be a communion
of sinmners, but Christ has ordained his
presence. We are united through the
sacrament with the theanthropos whose
saving act on Calvary atones for our sins
and gathers us as a communion of saints.
The ordained sign of this communion for the
forgiveness of sins is a meal through which
Christ communicates himself under the forms
of bread and wine so that we might see
externally that which works so great a
mystery internally.

Thesis 7. 'The symbol of the sacrament as
the psychological interpretation of the
thing and not the thing itself cannot take
precedence over the significance of the
sacrament.

We have imposed symbolic meaning upon
the sacrament based upon its sign. In our
present question, the symbol so often
spoken of is community reflected in the
meal. Although this particular symbol and
others may be used to our benefit in
catechetical instruction and in personal
piety, the symbol must never be allowed to

overshadow the significance of the
sacrament . Unfortunately, this
overshadowing of the significance is the

root error of our present question. The
reconmendation to change praxis
overemphasizes the symbol by suggesting
that uniformity among the laity in
reception of both kinds is more important




ensuring the significance of the
Of what value is a fellowship
upon common practice if that
fellowship is not the communion of saints?
Even pagans engage in rituals of
fellowship, but these are not efficacious
remedies for sin and do not unite us with
Christ. Recommendations to create
community founded upon psychological
comfort at the expense of Christ should be
scrutinized and rejected as not providing
the true comfort which is offered in the
sacrament.

Thesis 8. The sacrament is for
forgiveness, not symbolic fellowship.

Melanchthon rejected the claim that
"Christ was supposed to be very pleased
with a mark that took the form of a meal
symbolizing the mutual union and friendship
among Christians because banquets are
symbols of agreement and friendship." That
opinion, he wrote "is a secular idea that
ignores the chief use of what God has
instituted. It talks only about the
practice of love, which even profane and
secular men understand; it does not talk
about faith, whose true meaning very few
understand." [AP 24:68]

If the sacrament’s symbol is not of
primary importance, for what reason was it
instituted? Christ instituted the
sacrament of the altar so that we who are
sinners might enter into fellowship with
the one who bore our sins thereby obtaining
through faith the forgiveness of sins.

Thesis 9. Through the sacrament, we have
divine commmity in Christ.

This community in Christ is superior to
all other comnunities in that it
communicates the remedy for the sickness of
sin which afflicts us all. Community
founded only upon uniformity of ritual
action cannot provide this spiritual
remedy. When we partake of the sacrament
in faith, we have community that is both
real and relevant. It is not necessary
that all receive from the chalice, because
Christ communicates himself fully in one
kind alone. In this full communication of
Christ, we have full community in Christ.
If we desire a community of uniform action
which is wunconcerned with this divine
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community which Christ creates even in one
kind, then we are seeking not the sacrament
but a Zwinglian memorial which can never
address our deepest need.

Thesis 10. Instruction in Pucharistic
theology has misled both seminarians and
the laity into emphasizing non-essential
dimensions of Bucharistic practice.

In our attempt to overcome the negatives
of Schmuckerism which emphasized the
individual, penitential aspects of the
sacrament, the church’s instructors have
directed our attention to the themes of
celebration, thanksgiving, and community
found in the Eucharist. We can applaud
this change in educational foncus only in so
far as these three themes are properly
understood. Education which has pointed to
the symbolism of the meal and emphasized
its banquet-like qualities with no regard
to Melanchthon’s warning has inculcated in
the minds of both seminarians and laity the
essentialness of non-essentials and the
non-essentialness of essentials. The
church's instructors should admit the
present question is rooted in their failure
to keep the eyes of seminarians and laity
firmly fixed upon the forgiveness of sins
as obtained through faith via the medium of
the communion of saints found in the
sacrament as commanded and promised by
Christ.

Thesis 11. The sacrament was instituted by
Christ as a tangible gift so that we might
have certitwde regarding God’s intention
toward us.

It is the redeeming Word made visible-
-a manifestation of God’s will flowing from
the incarnation’s act on Calvary ordered by
his last will and testament. Tampering
with the sacrament so as to undermine the
trust of the faithful in the sacrament is
an act of pastoral irresponsibility toward
the troubled conscience in need of the
benefits of certitude communicated by the
visible and unquestionable sacrament of
Jesus Christ’s body and blood.




A BLAST FROM THE PAST

From the visionary declarations of a
recent president to the serious
conmission given to both the first
president and his student body and
then to the work-a-day world of an
early curriculum, this colunn has
attempted to generate reflection upon
this institution’'s history--a history
which has brought us to this point in
time. Our retrospective is, however,
missing something. For this reason,
we present the "Seminary Hymn."
Written by Elsie Singmaster lLewars in
1926, the "Seminary Hymn" is set to
the tune Aurelia (aka the tune for
"The Church's One Foundation"). For
fun, try singing it. As you do, see
how many of the historical allusions
in the text you can spot.

N.B. If you do not know what
Ecclesia Plantanda in the first verse
refers to, perhaps you should have
signed up for "Lutheranism in North
America.” Better yet, try to find it
in the Chapel's windows.
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SEMINARY HYMN

(Tune Aurelia)

ERENE upon her hill-top,
She reigns these many years,
A mother of God's prophets,
Preceptor of His seers.
Afar her couriers journey,
Her watchword on each tongue;

“Ecclesia Plantanda,”

From sea to sea is sung.

About her walls the thunders
Of warfare filled the world,
Among her circling treetops,
The smoke of battle curled,
But at her pitying threshold
She bade all strife to cease,
Within her walls ruled mercy,
Within her gates dwelt peace.

In love her children gather,
Upon her wooded hills,

And with the oil of wisdom,
Their lamps again they f{ill,
O, may they ever find her,
When seeking her they come,
A fount of life and blessing,
Their mother and their home.

Elsie Singmaster Lewars, 1926



In this election year,
with primaries and caucuses in
every news headline, we are
more than usually aware of our
politicized society. You may
want to take a look at several
recently published books which
discuss the way politics works
in the U.S.

The United States of
Ambition: Politicians, Power,
and the Pursuit of Office, by
Alan Ehrenhalt (JK1717 E36
1991) addresses the question
which arises in every voter'’s
mind at election time: Who
sent these people? Ehrenhalt
attempts to determine how our
political system chooses our
leaders, and why we are always
disappointed with our choices
at the polls, and later on
with their performance in the
state house.

Kathleen Hall Jamieson
considers political speaking
in Flogquence in an Flectronic
Age: The Transformation of
Political Speechmaking (PN4121
J327 1988). She discusses how
neccesary good public speaking
has been to politicians in
every age, how speechmaking
has changed over history, and
how the advent of electronic
media has changed it. An
analysis of Reagan’s media
magic is particulary
interesting.

Another book which looks
at public speech is
Doublespeak, by William Lutz
(P409 L88 1989). Lutz
entertains with a humorous
critique of the way language
is used and abused in modern
society (one chapter is
entitled "Nothing in life is

abf“"
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certain except negative
patient outcome and revenue
enhancement: your government
at work"), but he also
presents a serious expose of
the way language is used to
deceive.

The last book in this
list is an issue of Lucha
Struggle which claims to be a
collection of confidential
documents from the 17th
Conference of American Armies,
a meeting of representatives
of the militaries throughout
the Americas, including the
Pentagon. Total War Against
the Poor {(shelved in
periodicals with Lucha
Struggle) claims that this
Conference determined that
insurgents were no longer a
major problem and that the
greatest threat to the ruling
elite in the 1990°'s would be
the poor and the social and
religious organizations which
work on behalf of the poor.
Therefore the church becomes a
primary target for suppression
in the 90°'s. This is
intriguing and disturbing,
with important implications
for liberation theology.

Hot Off the Presses

One the newest books to
arrive in the library is Iron
John by Robert Bly (HQ1090 .3
B59 1992), the bible of the
men’'s movement and men’s
spirituality. Bring your drum
and check it out. Thomas Fox
has written an analysis of the
Gulf War entitled Irag:
Military Victory, Moral
(DS79 .744 R44F69 1991).
Saddam Hussein attempts
avoid U.N. factfinders,

Defeat
As
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one
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wonders if it wasn't a
military defeat too.

Those who have been
following the gender
discussions may be interested
in Academic and Workplace
Sexual Harassment, by Michele
Paludi and Richard Barickman
(LC212 .862 P35 1991). Also
of interest may be
Fundamentalisms Observed,
edited by Martin Marty and R.
Scott Appleby (BL238 F83 1991
v. 1), the first in a series
on American fundamentalism.
Finally, we salute the
appearance of an article by
Liz Yates in Different
Voices/Shared Vision (BV676
D53 1992), an examination of
the place of women in the
church by several people
associated with the Lutheran
Church-Missouri Synod.

Tamara E. Riegel

THANK YOUM!

THANEK 7YOU! THANK YOU! THANEKE YOU!
While a llttie part of me is
breathina a sian ot relief that
1992 Seminary Weekend is over.
there 1S a little part ot me
already lookl1na torward to next
vear' s weekend! I can look forward
to next year' s weekend only because
of the way the entlire seminary
communlity participated In this
vyear's event. From the moment first
conversatlons beqgan people .iumped

on board to make the weekend a
creative. thouaht out. intentional
ettort to acquaint prospective
students with the realitles of life
on this campus. Many. 1t not all.
of the prospectlive students
expressed appreciation 12T the
teelinas of warmth. hospltality.
and aenuine openness thevy
experienced throughout tne weekend.
Even the weather cooperated =
sunnyY. SO NO onhe couid pe aQqQroaay.
but cool! enouah that no one wanted
to be outside tor too !onga a time.

Acgain. thank vou tor the part vyou
played in the weekend's success.
From committee ©participation. to
hosts/hostesses. to student tour
aujdes. to picklna up travelers. to
assistinag with departures. to
vvorship. to receptions. to ease in
the Retectory. to Friday nianht
hospitallity. to settina up rooms In
adorms. to conversations and honest
answers to questions. to plans for

Taple Taik. to faculty lectures.
Aaministrators: presentations. --

the |ist goes on and on.

FPaul writes 1n the introductions to
many ot his letters of thanktulness

upon the remembrance ot each o0t
those 1n the community. For me
those words are especlally true - ]

remember with thanktulness betore
God. and 1n my heart. your support
and particlpation in 1992 Seminary
weekena. "Now to him who is able to
kxeep you trom tallina. and to make
you stana without blemish 1n the
presence of his alory with
reioicilna. to the only God our
Savior. thrcugh Jesus Christ our
Lorad. be alory. matlesty. power. and
authority. betore all time and now
anad torever. Amen." (Jude 1:24-25)

- Nancy E. Gable
Director for Enroliment.
Financial Aid. and
Contilnuina Education
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SUGGESTIONS FROM THE FACULTY

Dr. Stuempfle, conk ~

. Heinrich
ott.
Fiechara Carison:
Freacning and ¢onaregatlon. J.J.
Holy week and Easter are Von Al imen.
approachina. You want some Qood
pDasic aiscussions on the passion Freachina. fred Cradgdock.
ana resurrection narratives. You
oon' t have much time. You have even What = is _fLaitucaical  Preachinag?
less money. wnhat can vou do? Go to Reainaiad ruiler.
tne pboor3Itore and arab two books by
Raymona Bcown tor about %4 apliece: Devotional Literature:
N " % Chiclst . H W -
Essavs on_the four Gospe] [assion vontessions, St. Auaustine.
NHarrattitves, (Col leaevilile.
Minnesota: The Lituraical FPress. imitation .ot christ. Thomas a
1¥856 and A  Elisen Chrlst _in kempis.
Lastectime,.. _ESSavsS .08, .the.  Four
Gospel . liarratives of the Lite jogether. Dietrich Bonhoeiter.
lesugrection. Colleaeville,
Minnesota: The Lituraical Press. Liaht ot Christ. Evetvyn Unaerniii.
1991 .
jlne Fruits ot the oCplcit. Evelyn
Unaecrhil i .
Jeach Us Jo Pray. Charles Whiston.
6_Diary of Private Praver. John
Baullie.

fraver. Hans Urs Von Balthasar.

Ine Wounda of  kpowiedge. FRowan

Homi letics: Willlams.

Ine pMinistcy of tne Wocd, R.E.C.

Browne.

Herman Stuemptle:

~"uv
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How Passover Is Celebrated In others in showing God’s mercy
The Lutheran Church In Tanzania and love 1o all human beings.
Holy: _Weeh—- LEvery day
The Passover celebration in Holy Weelkk some people allend
starts on Ash Wednesday . morning and evening  worship
Church  Worship  Services are services. Bible Studies are
both in Lhe morning and 1n the offered 1o difterent groups  at
evening on tlhis day. it is differcnl times. 1The emphasis 15
during this time thal pecople are put  on the steps and slages
reminded of |he passion of our which Jesus Christ went through
Lore Jesus Christ. The Lutheran until when he was nailed on the
Church 1n  Tlanzania does not Cross. Opportunities are also
have the tlradition of ashes and given to different groups t{o
fasling. allhough some people do present special songs , dramas
fastl according to their wishes. and other different aclivities
They oflen fast for eight lo concerning Passover and Lasler.
I welve hours. consequently they On Tthursday of Lhe
eat once a day. Sone people lloly Week a special Service 1s
would fast for the whole period held to remember the institulion
of forty days. other people would of the lord's supper. Everyvone
refrain themselves from luxurious 1s expected to take part in the
deeds and other activities. Worship services of the Holy
Falm Sunday 18 the Communion as well as taking
day which reminds us about communion.
Jesus' triumphant entry into Good Friday- The Good
Jerusalem. In some of our Friday has two worship services.
churches the worship services aone 1N the morning from ©:00 a.m.
begin outsidee  with  processian to 1t:30 a.m. and the afternoon
and singing. in SWAHILI we call from 2:30 — 5:30 p.m. It 1s cnring
1t Maandamanc. A few people the evening worship service | hat
would be holding palm branches the I'assover drama 1s presented
and some peaple would hold any by a special  selected group.
other lree branches e.g. coconut This group 1s alwavs chosen by
lree bhranches, banana plants etc. the parisin paslor wno supervises
The churches are also decorated the rehearsals. During the drama
usimg these branches. The (ree presentation the seven words of
branches to us symbolize {he Jesus Christ on Lhe cross are
new life which Jesus Christ spoken separalely. Sone peable
brimgs to us Lhrough his death are given Bible verses which tell
and resurrection. It is during about .Jesus’ erucifhixion.
this Lime I hat people are Fasler Sunday—= 1Theye
reminded to humble Lhemselves are Lhree worship services
and be obedient. taking the starting from 7:00 =320 am and
example  of L heir Lord who 9:30am -noon and 4:30 -5:30p.m.
humbled himseif until the death respectively . Generally all tLhe
on the cross. Therefore Lhe services are full because tLhe
whole period starting from Ash attendance mclude Lhose who
wednesday Lo Good Friday 1s worship once or Lwice a year.
counted as penttential days. We Call them “Christmas and FEasler
are asked to reflecl on our daily worshipers” 1 you wish, Ihe
Christian lives 1n relation to resurrection drama i3 presented
whal Jesus did for us. It is also briefly by one of the parish
a dgood time for sharing with groups. The choirs groups also

sing special songs of the

~f~




the Globe, cont, ~

resurrection of Jesus Christ king
of Kings who brings New Life to
the whole world as Lord and
Savior to all peopie on the earth.

Lasler Monday— This
day 18 a public holiday in
Tanzania. Feople go to church
and the sworship services are

conducted as usual. It is on UK. we've got our Internship
this day thal many churches do asslanments (they're posted on the
perform infant and adult bulletin board near the business
baptisms. FPeople prepare special oftlce. it you're Interested). and
foodls and drinks for the we‘ve had enouah time (I think)> to
celebration of Lasler. Others process the process and beagin to
would start on Sunday to visit prepare tor the event.
Lheirr friends and relalives to
participale in their feasts, where What that entalls. exactly. will
as others wuse: Monday as a probably be difterent for each of
feasting «day. So much money is us. I know one thina it means for
spenl Lo meet the needs for the me: becominha re-acquainted wltn the
celebrations. Feople  exchange ifituray of the GSBH (2 out of 3
gifts. people also travel a lot to conareqations In the Contluence-
see their relatives and friends Acddlson Parisn preterred the Red
and soclalize themselves. fhe Book to the Green in a recent taste
chiliddlren also expect to get new test)., It also means (tor most of
clothes al this time lo wear for us) packina our wor ldiy aoods
the two days of Laster tagain’ and taking-off for parts
celebrations.  In many Christian unknown (agatin) and adventures
families Lhis period becomes a un-yet dreamed ¢agaln).
time of joy and hapmmness.

From Mrs. Mwatumal Mwanjola The scary (?) thing is. as [ was

trcyina to compare this experience
with CPE. hoping to make some

Fditor's note: Happy Birthdas to comment |ike. "At least we won't
Mrs. Mwatumar Mwanjota on April have to be on call...In {PR...deal
27! with non-stop crises...be |In the

emeraency room...." I realized we
might very well be in the midst of

all that =--- and more! You don’t

think that CPE actually has a

[a’l’lg Mdy purpose. do you!?! Like It really
does teach thinas that we:l]l use |In

Jeadline ~ the pacish?!?!  Naaaaahh!!!!

(Junlors: pay no attention to this
paraaraph.)

/\/IA - /5*,‘. Meanwhl le. whoever can keep her-his
mind focused on c |l asses/papers/

[j exams tor the rest of the term,
wins. ¢(I'm aireaay out of the

”/;BLE TA’LL contest!)




A LOVE LETTER FROM JESUS

How are you? I just had to send
this letter to tell you how much I
love you and care about you. I saw
you yesterday as you were walking
with your friends. I waited all day
hoping you would walk and talk with
me also. As evening drew near, I
gave you a sunset to close your day,
and a cool breeze to rest you. Then
I waited, but you never came. O yes,
it hurts me, but I still love you
because I am your friend.

I saw you fall asleep last night
and I longed to touch your brow, so
I spilled moonlight upon your pillow
and your face... Again I walited,
wanting to rush down so we could
talk. I have so many gifts for you.

You awakened late this morning and
rushed off for the day. My tears
were in the rain. Today you looked
so sad, so alone. It makes my heart
ache because I understand. My
friends let me down and hurt me many
times, but I love you. I try to tell
you 1n the quiet green grass. 1
whisper it 1n the 1leaves and trees
and breathe it in the color of the
flowers. I shout 1t to you in the
mountain streams, and give the birds
love songs to sing. I clothe you
with warm sunshine and perfume the
air. My 1love for you 1s deeper than
the oceans and bigger than the
biggest want or need you could ever
have.

We will spend eternity together
in heaven. I know how hard it 1is on
earth. I really know, because [ was
there, and I want to help you. My
Father wants to help you too. He's
that way, you know. Just call me,
ask me, talk to me. It 1s your
decision. .. I have chosen you, and
because of this I will wait...
Because I love you.

Your Friend,

JESUS

See HAlrk 14, Criforrnafion
on fow v o0b

addc éconal mfc% 0/ abosve.
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Do we Pray? Do we
Jesus? Do we talk with Jesus'
1992-93 Bulletin catalog issue
descriptions of 147 classes offej}
at Gettysburg Lutheran Seminary a
only 1 deals with the Spirituality
of Christians. The class 2.434
"Christian Spirituality” 1s listed
as a history class and it deals with
the medieval understanding of
spirituality. How as soon-to-be
leaders of the Church are we to lead
this church as soldiers of Christ?
Are we ignoring one of our strongest
weapons, prayer? Prayer i1s as much a
discipline of study as preaching,
systematics, church history,
Christian education, etc.

Are we the "you” 1n this " Love
Letter from Jesus”? Are we, the
children of God who are not talking
and listening to God?

M,‘;i&‘
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"pray always”
Luke 18:1

Kirk Griffin

1T 3 =

1 saw them walx up to the nij |
ine aay presseaq.
pUT Time Stooqa Still i
The peorte catnerea atli arouna
AnNa nature mourned wlthout a sound.

i saw tnree siinouettes appear
une sStooa 3ione: the one sSo dear
A Kina aaornea with crimson rea
A crown or tnhorns laced

on hi1s heaa.

tie knew tne wocld (it knew Him not>
ANa many tninhas that time toraot
1ie spoke the trutn:
they dla not hear.
Ana 1n His side
they thrust a spear.

I know for certain this is true:
Ine promise ot a birth anew

He wil|l return and time wiill tel|
The story ot Immanuel.

Charles H. Dukes




Are we backslldinag? [ was
talkina to my mother the other day
and we started to araque about the
soclal status ot tne country. My
mother stated that "we have aone
packward into a more raclst
soclety. tnat which is most similar
to the time of the fiftles. With
the increase of raclial violence. we
as a society have taken all that we
nave |learned durlna the sixXxties and
thrown |t out the window. Cultures
are clashlna and lnstead of
learnina about each other. we are
deqradlna ourselves wlth hatred."
My mother has a qood point. and we
as a church body should look at the
turn ot events 1n our country. Yet

looklna back at my own |lfe. I
cannot help but dlsaaree with my
mother.

We are not backslldina. We are
tollowina the paths of our hlstory.
Toaay we ao see more people of
alfferent races and backarounds
aettina tnelr feet |n the door of
the corporate wor ld. More
"minoritles" are gettlna hiaher
posltions than before. More people
are accepted for who they are and
not .iust as people to filll quotas.
Do not get me wrona. thlis country
1S not pilicture perfect. We stil]
nave a lona way to ao. People are
anary tor varlious reasons: econhomy.
.1obs, taxes. ana personal life are
at a stanastill. when thinas aqet
touagh we don ' t qget qgolna, we just
stand there and polint blame at
otners. Some wnite people get anary
when tney don‘t have a iob and they
see an Atrican- American in a
business sult. Afr ican-Amer icans
et anary for the same reasons. The
pllaht of the Afrlcan-American 1n
the ahetto 1is enouah evidence to
support this. But still [ say. we
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are not backsiidina. [ aave my
mother a metaphor to explaln my
point ot view. *"We. as a human
race. are followina a certain patn
In tife. With that In mind. on this
path there are mountains to climb.
sharp curves to maneuver. and holes
out ot which we need to aet. We are
movina forwara. but sometimes we
feeli that we haven t qotten
anywhere because we keep cllilmblna
mountalns. hittina sharp curves and
tallina Into noles. Ubstacles ao
not stop comina once we have
cleared one on thls path ot llte.
But. we are maklilna proaress."
Backsli1dina? Ho! Constantly
tacina cnal lenaes? Yes! As a church
boay. we must look at this country
trylna to contront 1ts problems.
instead ot iettina people s hatred
Qrow. we must teach them love. Wwe
must teacn others to thlnk that the
“qQtass 1s haltf ful!" rather than
"nalt empty." Be optlmlstic. Most
importantly. we are not on this
path alone. Goa In Christ. throuah
the Hoiy Splrit. is with us. Goa Is
with us durina tne aooa times. but
also durina the bad times. God' s
Qrace 1inspires us to move forward
and not backwards. Ana. someday we
wiil reach the aqoal and the dream
that Martin Luther Kina. Jr. held
to so stronaly. The aream [ |ook
forward to seeina as a reallty!

So. if you thouaht I was qoina
to present a way to solve the
lncrease ot raclal strlife. you were
wrona. We. as a soclety. are in the

miadle of climbina another
mountain. We can only aqet over it
1t we all try toagether to conquer

lt. not by one person alone trylna
to solve it for us! "We have miles
to ao before we sleep!"

- Brlan A. McCllnton. Intern
Mt. 2ion Lutheran Church
York, Pennsylvanla




MATTHEW 281-8

“After the Sabbath. and toward dawn
on the first day ot the week, Mary
ot Maadala and the other Mary went
to visit the sepulchre."

lhey went. two women,
lookina for Jesus.
a man who was dead.
They went to hope?
to visit?
to see a man
wrapped In cloths?
They went to visit a stone door?
to visit a grave?
What did they expect?
* * * * *
"Ana all at once there was a
violent earthquake. tor the anaqel
ot the Lora. descendina from
neaven. came and rolled away the
stone and sat on it."

An anael - an anael of the Lord.
com!ina trom heaven -
an actual anael -
trom heaven -
And he didn 't (ust tloat around
In the sky
suspended on wires from above
the stage curtain -
He came down - not as a see-throuah
fiament of human Imaalnatlon -
He came with ail the strenath
of Wonder Woman
ana the 6-Iillion-Dollar Man -
and with no operations
in which to lnsert
computer technoloay.
He came down with the strenath
ot God
to roll away the stone -
lo set Jesus free -
to set us ftree.
* * »* * *
“His tace was l|ike I|llghtning, his
robe white as snow."

snow In the desert
a robe white as snow
A tace shlinlna with llightning
trom an earthquake,
ftrom heaven.
* * w * #

e

AN INTERPRETATION

"The aquards were sSso shaken., sSo
triahtened ot him. that they were
like dead men."

Still. stitf. somber aquaras.

too shaken to cry out.

too friaghtened to run.
Lilke dead men -

yet alive -

* * »* »* »*
"But the anael spoke: and he said
to the women. 'There |Is no need for
you to be afrald. I know you are
looklna for Jesus. who was
crucltied. "

The women - also triahtened
also shaken and stitf
Hopetul? - or too frlghtened to be
anythina but in fear?
But the anael was speaklng -
speakina to them -
This heavenly messenager
aidan' t seek out the town
leader -
but spoke to them.
And he not only spoke to them.
but knew why they were there -
"I know you are looking tor Jesus"
The ancgel had said -
and they were.
They must !isten.
nopeful ly now -
perhaps the anael miaht know
something -
A hopetul alint In the eye otf lMary
- standina - fearful -
listenina - hopefui -
* * * * *
“"He is not here. tor he has rlisen.
as he said he would. Come and see
the place where he lay."

Risen - Risen - where is he
let me see Him -
Jesus - ? Where are you?
The spot is empty -
What nas obecome ot Him -
The wrappina cloths -
Lord Jesus - where are you?
Risen -
You sald you would -
did you?
Have you?




alleluia
»* ¥* »* »* *

ao quickly and tell his

disciples. “"He has risen from the

dead and now he is agoina before you
to Galilee; 1t is there vyou will
see him.” Now I have told you."

we must ao - find

Peter - and John -

and the others

We must qo

shout - "He is risen"
“He- 1! be comina to you - "

Uh Jesus -
Peter- he's comina to you -

to Galilee -
You Il see him -
Let us ao -

Still shaken

still standina stiff
Eyes streamina
Tears flowina
“"We must tell them."

* * * * *
"Filled with awe and areat .ioy the
women came dquickly away from the
tomb and ran to tell the

| disciples."

Feet not touch!na the around -
Like a marathon runner
Mary ot Maadala ran
not knowina anythina, but
Jesus -
knowina he was no |onaer
in the tomb -
knowina he was alive -
knowina he was
the Christ -
and they ran. the two
ot them
breakina Olympic records -
breakina a tfour minute mile -
never breathina heavily
except with the .ioy
of the news they
had
Jesus -
HE IS RISEN!

~ .ff[

March Z4th. 1992

Dear Students
ot Gettysbura Seminary:

Un ‘'iuesday nlaht. March 10.
the Fank and Tenure Committee voted
not to recommend the Rev. DUr. Scott
Gustatson tor tenure. This 1is a
serious blow to the pastoral and
theoloaical intearity ot this
institution.

we teel that Dr. Gustatson's
teachina and witness is vital to
the ministry ot present and future
pastors and AIMS. Dr. Gustafson
prepares students to do the task ot
theoloay wilthiln the framework ot
Churcn traditlon and the Lutheran
contessions. He teaches us to be
taitntul to the Biblical witness.
always keepilna Christ as the center
ot our meaqajtation. preachina.
!l turay and minstry. His particular
understandina ot Word and Sacrament
enables the church to see Christ
actina I1n our dally lives.

Ihis is the situation as we
understand G The Board of
Directors will make its declsion on
the pbasis of three recommendat ions.
The Fank and Tenure Committee |is
only one ot these recommendations.
Stlli to alve recommendations are
President Beekman and the Academic
Attalrs Committee ot which Dr.
Dorothy Marple is the chair. OUn
Apri1t 23. the Board ot Directors
will make its tinal decision
regardina Dr. Gustafson's tenure.

Please write to those
ment ioned above. to your Bishop.
and to anyone you may know on the
Board. You wil! have an impact on
the tuture ot this seminary through
your letters.

Ttours in Christ.
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P.S. Please write Dr. Marple at:
B0O18B Anderson Street
Philadelphia. PA 19118




"I Don't Want To Talk About It.”

by Katherine Douglass

‘This 1s my seventeenth straight day
without sleep,” the story begins. A
woman, a wife, mother and
homemaker, has suddenly discovered
that she no longer needs to sleep. In
explaining her condition to the reader,
she writes, "I just can't sleep. Not for
one second. Aside from that simple
fact, I'm perfectly normal. . . . In
terms of evervday reality. theres
nothing wrong with me. | just can't
sleep.”

The woman's story tells us that. not
only is she unable to sleep, she doesn't
particularly want to. Her life goes on,
doing the housework, the shopping,
fixing lunch for her husband when he
comes home from his practice as a
dentist, picking up her young son
from school. And vet, she has a secret
life.  During the hours when her
husband and son are asleep, she 1s up
and about. She reads incessantly.
Sometimes she gets in her old Honda
Civic and drives around the city in the
middle of the night. Sometimes she
just stands and watches her husband
and child sleep.

While we as readers are observing her
secret life, we start to wonder. Is
there nothing wrong with her?
Gradually, we start to hear her say
things that clue us in. She stands in
front of the mirror for hours, trving to
see how her bodv has changed. and
she tells us that she looks healthier,
prettier. She stands over her sleeping
husband and thinks, "He looked like
an absolute fool. This was what they
mean by ‘dead to the world. How
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incredibly ugly! He sleeps with such
an ugly facel [t's just too gruesome, |
thought.” Her relationship to her
husband has been changed: he knows
nothing of her secret life, but it is
gradually deteriorating their life
together.

And this, I think, is the Kkey. She
refuses to talk about what is
happening to her. She refuses to
include those who love her, her
community. in the reality of her life.
She writes. "neither my husband nor
mv son has noticed that I'm not
sleeping. And | haven't mentioned it
tothem. | dont want to be told to see
a doctor. [ know it wouldn't do any
good. [ just know. .. This is something
| have to deal with myself.” That has
a famihar ring to st “This is
something | have to deal with myself.”
As if. within ourselves, we have the
resources and the wisdom and the
sense to deal with everything. Who
needs anvone else? [t's none of their
business anyway. Don't | have a right
to privacy? Leave me alonel!

Just like the woman 1n the story. it 1s
our sinful nature that leads us to want
to deal with everything ourselves. We
have a loving community around us,
but we still cannot let ourselves truly
be a part of it. and be ministered to
by 1t

Unfortunatelyv, this story does not end
happily. The consequences of not
participating in the community. of not
allowing others to see what her life
really is, are tragic for this woman.
Her example is one that has haunted
me. May others be haunted, too.

(The story is “Sleep” by Haruki Murakami.
transtated from the Japanese by fay Rubin. The

New Yosker, March 30. 1992)





