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Greetings from the Publications Committee,

Easter Greetings!

This month we have an exciting variety of articles availiable

for your perusal. Once again we would like to thank all of

you who have contributed to this issue. Mike Reed has written

a neat article about the history of the 0ld Dorm. Mary Admundson
has written two articles that offer useful information for our
ministries. Special thanks to Tamara Riegel for her continued
work on Bookmarks. There are many other interesting things

in this issue but we won't spoil it for you.......

Until May,
The Publications Committee

P.S. Attention Seniors! The May issue will offer a chance for
you to submit your work...articles, goodbyes, a class will?2?



On the Hill: If the Walls Could Talk
by Mike Reed

(This is the first of a series of articles about the history behind our buildings here on our beautiful
campus at Gettysburg.)

®1d Borm

Che Lutheran Shealogiral Sewminary al Gettyshurg commcneed operalinoug oo
e first Quesday in September in 1826, Samuel & Schmncker was appeinted av
first protessor of the Semivary.  For the first few years the sewinary operated ol
af the Adams Gty Acadcuyy. Bl clagsranm aud library were housed here. Shr

“Semtinary did unt own this building aud it was understond from the beginning that
Wis would be a tewporary howee tor the Sewminary uatil a permanent location could
he serured.

At e first meetivg of the Board of Directors in Gettysburg on September
5. 1820, a conmmiller was appointed “to seleel suitable sites for the edifices of 1hr
%rmiuurn." Clhe comitler was wener Greard from again.  Noo reporl was cuer
sihniitien,

By 1824, the Seminary had grmwn aud the weed for a sile aud huildiug hecame
incrrasingly apparcul. A uew ronnitler was appainted to e samre task as e
conmitier of 18245, @lhis urm conmuilter was wore productiue than the lasl. Thry
chose the ridae. oue mile west of the ceuter of Lo, wlich we ko ag Sewinary
Ridur as the uew wite. S Board approued this reconunendation in May ot 1530

Ju May of 1829 a comiller was appoinled “to procure drafls for a Srminary
roifire.” Like the firs! commitler appeinted to fiud a  wile, lis  conomitler
arcomplislhed unthing.  Ju @ctaber of the same yrar, Br. Schnmcker joiued i
rouanitter aud by the spring of 1830 a desigu was presculed o e Board for ils
approunal.

Ghis  desinn was by Architert Nicholas Picree of Chambershura  with
suguestious from Br. Sclpoucker.  his bonilding was 1o e of brick, a rcolovial
desiqu, hree stories high with a basewenl, aud was o be oue puuared feel long by
farty feel winr.

Clir oard approucd the design aud a buildiug conmitter was Torwed o issnre
gperiliraliong aud seenre bidg”  Mr. Pieree was awarded e coutrar! tor e uem
Imilding at a cowt of $7.700.00. Che building commeured al oure. e roruerstoue
for the uew hunilding was lain on May 246, 1831

Uulike the committee's respousible for the boilding, the building  itself
progressen al a rapid pare. Four weaths from the laying of the cornerstaue, e
buildivg was wder root and in e Sunnuer of 1332 it was Tully completed arcording
o the plans.  @he building was ready for use beainuing with the Yall term of 1832,

Clie Stewmard liued in the baseweut.  Ju the ather two completed sturics there
were:  tuw lecture roows, the library, “Missiouwary Hall” (an assembly room) and
durmitory arcomuudatinus for e huenly shideuts in atlewdawee at e time.  @he
furnishings were provioed by indiniowals aun by rougregations in the arra.

Clir Board reported 1o the Geueral Syuod thal e uew building “exfibits a

Jable Jalk

~




praouy nummuent of the liberality aud zeal of the Lutheran Ahneelp, (o promaete an
culiatened eduration af those who are ta lead ou the hosts af the Lard against the
rurmirs af e teath as it is in Iesus.”  Frow the empola atop the building one
ranld wee the surrmuming beanty of the praceful conutrysioe.

During thr Ginil War, sperifically the Battle of Gettysburn, the Srewinary
played a key role. "8le Srminary and ilg cawgpuns, dediraled to e purposes af
prare aud doudwill amoug wen, fad receined a tervible baptisie af fire aud blogd.”
@ Darm was ceutral in the Seminaryg's part of the Cinil War.

Grurral Bufurd of the Yuion Army was the first ta wisit the rmpala an the
tup aof @ Dorw.  Frow this vantage point e saw the adwanee af the Guutrearrate
troops frome the west. Me alsa saw Rbodes Division aud Ewmell’'s rorps aduwane ing
upann bim frowm the nactlp. At anee Bulord desceaded the cupola aud brgan direrling
the fighting of fis wmall Muision against thr wnmrerons inpadrrs.

Suan Grurral Reyualds approached frow the sontl mith reintoreewruts tor
Buford.  Ags wuon as Reyuolds reached Gettysburg, e rode to the Srwminary and
asreuded the ropala at anee to obserue the battle. Buford saou jgined [im and sonn
they Nrsceuded again and went dicectly o the frowt ot the battle, west of the
Seminary. Keyuulds receined a sliarpshonter’'s bullet in the brain aud fell drad. The
Huoion troops were ouhmnuhered aud foreed o retreal. Slhe Sewinary was vome in
Goutederate hauds.  Shre cupola was wow used by Geueral Lee's aides.

Che Srwminary buildivgs aud gromds weree part ot the oafederates’ line of
defemse. As a result the buildings were exposed 0 Feoderal muus. @1 Dorw's walls
were peoclrated by rannon balls and the windoms were shatteeed by ballets. Na rare
was lakew mith the interior furnishivgs and the hoildiog mas Cilled with the drad ann
dping. Gl Clours were perwancuatly stained with blogd,  he drad weree buried an
the Srwinary aromds surrmuing e G Yorm, &he feuces and gardens were
prmulislied.  Ele nartl rast gable corner of the @ Dorw was blom away. Ghere
was alse a rrack in e exterior ouer o staries in lengtly).  Atter the battle, the
@ Durmr continned ta be need as a pospital for e wonuded from botlp arwics for
nmonths 1o come.

Clhir Srwinary was drvaslaled and wouey bad o be Tound Lo wake e
uecessary repairs. Clhe v of $20406. 18 mas seenred Tor this purpose. @le wmark
af repairing e bnilding progressen wery showly mwing o the lack of labor and
waterials.  Or. Sclpourcker, Gimsel!, was foreed to superoice the repairs.

Gl worthrast coruer of the building was taken domn and rebnilt, The boles
in the walls were re-hricked aud the interior was tporonally scenbbhed any repainten.
@hr frures mere memaed and the gardreus replanted.

Ou Angnst 13, 1913, a seaere thunder and ligtuing starme ranaged the arra.
Ghe opola o @ Darm was it by lahting and borat domn ta the deck. G
mnst faue been swilivg ou the Sewinary, becanse the flawres vlopped at that paint.
Glr cry innuediately went and, by seweral of tpose wlor Gad speat wany gravs under
this dmure, to replare i 8By e nse of pholographs any an arclhileel e paid
special attention o detail, a uew cnpola was coustracted without delayg any O Dorm
was restared o ils original apprarancre.

I 113 a fiftieth renvion was held in Gettgshirg for all tese whoe fungll
in the fawrans battle. Nearly balt of a million dallars mere spent by the governrent
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for thig affair. ®ut of this, the Sewminary receined a portion as rouprusation for
its part in the rennion.  @his moury was used to creet a Prace Portirn” on thr
wrest gioe of the @ Barm. 31 was sewi-rirenlar v shape, being supparted by six
Boric rolunms.  @hr brouze plate ou the portire read:  “@lhis Portirn is a Prare
Memarial Gounnemarating the Hiftieth Auniversary of the Battle, A 80012."  Thr
Srwinary now faced the battleficld ancune (West Gonfederate Anrune) and what had
pure beenw the back of the Seminary was wow the frout. "3t was highly appropriate
that the ald 'mlpnnl of e prophets’ with its wessage of nninersal grace and
nniversal peare slpould face weshuard as well as rashoard and that the view from
the eupola, like the dome auerhead, slponld spread toward the Santh as well as thre
Nuorth and €ast and BWrest” (@he base of the Prare Portirs still remains today.)

Ju the rarly 1940°s it was apparent that the @0 Borm was a “Pery O
“Borm” 3t was nsed rowtinuonsly for our undred and ten yrars. 31 had suffered
grucre strucinral damagrs in the Battle of Gettyshurg, aud was wow in dire need of
repair. It was unfit to room in and was finally rowdemeed for use ag a dorwmitory.
he guesstion wme arose of what to do with i, Should it be remodeled or torn
domun ronupletely?

It was drcided that the structure conld unt stand the roustruclion of a
fireproof interior and that the rost of remedeling would be greater than that of a
ropletely wuew, modern building.  Beluctantly, it was decided that the huilding hao
fin un.

Plras tu sanr the buildivg began to pour in frome alund, logal Eutherans, and
gistariral socictics. @he drmolition was called of . @he building stond empty until
150, By this time the walls were crumbling. 3t was at this time that the Board
uf BDirertors receeived a petition from e @itizens” @oannittee of the town of
Gettyshiury, representing the Adams Gounty Historical Socicty and the Givil War
Bmun @able. @heir propusal o the Directors was to rent the building to them for
a nmuinal charge aud for a long terme ag a historical site. @he Birectors agreed and
the building was [eased to them for 99 yrars at a rost of §1.

he Adaws Gounty Historical Suriety found funds to stabilize the basic
slrneture, rebuild the crmmbling nortlpuest roruer, restore the rest of the exterior, am
reinodel Ahe iusior to areept historical exfibits. @his is Gowm we know the @ Dorm
taday.

(All quotes for this article have been taken from Ihe Gellysburg Seminary. Yol L
History by Abdel Ross Wentz.)
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The Chaplain’'s office and the Social Action Committee have been sponsoring GateKeeper
seminars this sememster. The goal of these seminars has been to equip future ministry leaders
to serve as a gatekeepers - links between people with specific problems and the resources

available both Inside and outside the church. The most recent seminar addressed the I1ssue of

Alzheimers, Dementia & Decline.

The spcaker began by reminding us that Alzheimers Is only one of many brain disorders and the
term “dementia® Is a more encompassing term of what may happen as people age. The may
happen is important to remember. Dementia Is not an automatic part of getting older. It Is a
brain disease that Is slow acting. There are about 50 types of demenita under the general title.
Alzhelmers Is a linear brain disease, meaning the decline occurs In a continuous way. An
Alzhelmers diagnoses can only be made through autopsy or the process of elimination. Other
brain diseases are “stair-stepped”™ meaning a sympton may develop and the person will live with
that symptom for a long time before another symptom of decline occurs. Parkinson’'s disease
doesn’t begin with symptoms of dementia, but they may occur In late stages of the Illness.

itis a challenge to get an accurate diagnoses because there are some types of dementia that are
reversible. Depression often manifests some of the same symptoms as early dementia. Drugs can
create similar symptoms If a person Is given the wrong dosage. Is mixing one kind of drug with
another. or the symptoms may Just be side effects from a drug. A chemical imbalance,
Inadequate nutrition, a heart or lung problem which Is restricting the amount of oxygen getting
to the brain, all of these can create symptoms of dementia. When It Is supspected that a person
Is suffering from dementia. our speaker recommened that the person be seen by a number of
medical specialist: an Internist, psychiatrist, neurologist, etc.

When other possiblities have been ruled out and dementia Is suspected there are a number of
things to look for and expect. In general, over the long term a person forgets everything: their
motor skills. how to eat. dress, social skills, their name, the date. their loved ones. etc. A person
with dementia Is still prone to other llinesses like cancer and some medical problems will be
more likely (e.g. bed sores, pneumnia). Nutrition deficiency and dehydration are also concerns.
There Is the potential for mental health Issues like paranoia and violent behavior is also a
possiblity.

initially, because the disease starts slowly and progresses slowly there Is often denial on the
part of the person who Is sick. They may begin to limit their world (going out less, cutting back
on activity, etc.) which makes It harder to notice symptoms. Characteristics of this stage include
short-term memory loss (day. month, what they had for breakfast, where they put the car
keys.etc.) not knowing how to get back home. being forgetfull of time and place. and having
difficulutly doing a job they have done for years. Behaviourly they may over-react: going Into a
rage. having a short-temper, depression. lack of energy or spontanaity.

As the disease progresses the will develop a loss of articulation often speaking of “that thing
and this thing”. They will be unable how understand how things work and will engage In
repetitious behaviours like folding the laundry. Some people may experience the “sundowners”™
syndrome where their behavior gets exaccerbated when the sun goes down (greater agitaion.
impatience, etc.). This may be helped by having increased light on in the house around sun-
down, thus prolonging the day and post-poning the behavior changes.

in the final stages a peson may experience significant weight loss. loss of their ability to spcak
and loss of bladder and bowl control. In addition they will lose the capacity to learn new things.
Once they get their clothes on they will then begin to take them off. Often this behavior Is
visually cued and so putting clothes on someone that buttons up the back can break the cycle.
They may also be only right or left sidedly cued. for example only eating food on the left side of
their plate. They may be hyperactive or Inactive. In either case the bchavior will move to the
extreme. Familar visual cues can help them function longer. For example having the toilet being
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the first thing one sees when one goes into the bathroom means that a person Is more likely to
remember what they went in their for. It also helps if the person's world becomes more narrow
so that life Is very predictable. confined and slmple.

As the disease progresses care for the person becomes increasingly demanding. In some ways it
Is “llke™ a physical. mental process back to the state of infancy. But in many ways it is not. The
person in decline Is an adult, not an infant. And although the care needs for this person
becomes more and more like the care needs of an infant. the relationship. way of talking. etc.
should reflect & respect that the person is an adult. There is a tendency to see a person with
demential as incompetent. It may be true that the person is less able to care for themselves. but
care must be taken not to de-humanize them It is inappropriate to speak as if the person is not
In thelr presence. The persons need for spirltual care and nurture must also be remembered.

As the person with dementia declines the family or caretaker also has necds. it Is a very “grief-
ful” experience for loved ones as they watch the a parent or a spouse bhecome more and more

_remote. Despite some of the myths that most people suffering from dementia are in nursing

homes. families tend to provide the most care. Niether medi-care or insurace pays for very much
because they pre-dominantly cover illness that people recover from. After diagnoses a person
can live for 2-15 years. Care for them is custodial because there are no cures or therapy. The
disease Is Irreversible and incurable.

The needs of the caregiver tend to be the opposite of the needs of the patient. As the patient Is
conflned the family needs to get out. Frequently though the caregiver. like an aging speuse is
also homebound. As the patient needs less soclal contact the care giver needs more. As the
patient takes on less and less responsiblity the caregiver takes on more and more, etc. There are
a whole range of emotions a caregive watches a loved one dccline: grief. embarrassement, fear,
guilt, tinancial worries. hostility, abandonment. etc.

There are three things that can help the family or caregiver during this time.

1) Respite for the caregiver. Ongoing, consistent rellef for caregiving responsibilities is needed.
This respite can be provided by other family members. church members or an Adult Day Care
center. This Is a need that can be met well by the congregation. Something like "Mother’s
Morning Out” comes to mind, only it could a “"Caregivers Morning Out".

2) The caregiver needs to take care of themself. This includes enough sleep, proper nutrition
and exerclse.

3) A Support Group. This is helpful for a number reasons. It gives the caregiver an opportunity
to be with others who are experiencing similar things. These groups provide information
about how other families are coping, knowledge (like what to ask the doctor). ideas about
adaptions to the home to assist with care, assistance with meeting problems creatively,
suggestions like medic-alert bracelets. night lights. etc. In addition these groups can be well
read. being familar with the latest literature. study results, etc.

In addition to caregiving there are Quality of Life issues the caregiver must address. They will
need to decided how they will provide the necessary care and for how long they can do it.

There are also practical things the family can do In anticipation of the time when the patient is
no longer legally competent. One of these is getting a durable power of attorney. This glves
someone the abllity to make legal as well as medical decisions on behalf of the patient. Without
the durable power of attorney the family or caregiver will need to go to court and have the
patient delcared incompetent. Living wills are another way to address some of these concerns.
The living will expresses the patient’s sense of life. it addressses when machines are to be/or not
to be used to prolong life. the patients desires concerning antibiotics, feeding. pain. etc.
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Some of the resources available in communities include:

® Adult Day Care Centers. The patient usually has to be continent to make use of
this facllity.

® Support Groups

® Long Term/Nursing Home Care. Some Nursing Homes provide respite care, but
the caregives will still need to go through full
admission procedures.

As a GateKeeper the pastor should be aware of the community resources as well as the general
characterlistics of the Illness, for the pastor can help facilitate the decision making that the

caregiver or family will need to do. =3 ng\{ AMmuUN D\

Talent Show - April 16th
The annual Spring Talent Show is just about here. 1It's
a great time for all people. Come and enjoy the talent or be
apart of the talent. We can always use more talent. Availible
to use are a piano and an electric key board. Look for the
sign-up sheet in the coffee shop. The show will be held in
the refectory at 7:30 pm on Fri., April 16th.

Farewell Party for German Students - April 22nd
Everybody did such a great job welcoming our visitors from
Germany when they arrived. Let's say farewell just the same.
In the Coffee Shop on Thur., April 22nd at 8:00 pm we will have
a chance to say good bye.

Picnic - May 8th
There will be a picnic co-hosted by the Social Committee
and the Middler Class on Sat. May 8th at 4:30 pm. We will be
outside Baughman hall cooking chicken. We are asking that people
bring a covered dish to accompany the chicken. Then afterwards
in the evening, there will be a bon fire to close out the day.
Come and sing some songs with us.

We hope to see everyone at these events, including faculty
and staff. Mark your calendars today.
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The week of April 18-25
comprises the National Days of
Remembrance of the Holocaust
(we remembered the Holocaust
on campus March 29 - April 2).
In recognition of this event,
this month’'s Bookmarks will
highlight some of the newer
works held by the library on
Jewish theology and Jewish-
Christian relations. Judging
by the number of new texts
being published, this is an
area which is being explored
with assiduity by theologians,
historians, sociologists and
other scholars of both Jewish
and Christian backgrounds. It
would be as well for us as
Christians to know something
of from whence we came

thus the relevance of Jewish
studies. But in addition, our
dialogue with Judaism
continues to inform and
refresh contemporary Christian
theology and life.

Everything you ever wanted to
know about Judaism is (or
should be) in Jewish Literacy
by Joseph Telushkin (BM155 .2
T44 1991). Be aware that this
is a popular work. The
standard source for scholarly
information will always be the
Encyclopedia Judaica (DS102 .8
E496 R).

Many works have been written
on the Judaism of the early
Christian era and its legacy
to the Christian church. E.P.
Sanders from Duke University
has produced a weighty (nearly
600 page) tome called Judaism,
Practice & Belief, 63 BCE-66
CE (BM176 S257 1992), which
looks like the ultimate
sourcebook. He argues that
the religion of the ordinary
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people was more important and
influential than that of
groups such as the Pharisees
or Essenes. Carmine Di
Sante’'s Jewlish Prayer (BM660©
D5213 1991) examines the
antecedents of Christian
worship practices in Jewish
liturgy and festival. This
would be a valuable resource
for anyone seeking to do
liturgy with more
understanding.

A brand-new book on the
origins of early church polity
in Jewish synagogue
organization looks
interesting. From Synagogue
to Church by James Tunstead
Burtchaell (BV648 B83 1992)
argues that the early church
had a structured polity, based
on that of the synagogue, from
almost the beginning. This
has considerable implications
for the discussion of church
order today.

James D.G. Dunn is a well-
published NT scholar who has
recently produced The Partings
of the Ways Between
Christianity and Judaism and
Their Significance for the
Character of Christianity
(BR19S J8D86 1991). The title
is self-explanatory. If you
wish to explore the
relationships between Judaism,
Christianity and Islam by way
of the original texts, F.E.
Peters has a three volume work
entitled Judaism,
Christianity, and Islam which
should suffice (BL8@ .2 P455
1990b) . This is a bit like an
interlinear Bible, with
translations from the Hebrew
Scriptures, NT and the Quran
placed side by side.
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Ever since the break which
occurred within a relatively
short time after the founding
of the church, relations
between Judaism and
Christianity have been
troubled. Some books which
give a historical survey of
these relations include Jews
and Christians (BMS535 J48
1990), The Broken Staff by
Frank E. Manuel (BT93 M35
1992), and The Jew 1In
Christian Theology by Gerhard
Falk (BT93 F35 1992). The
latter work is a survey and
critique of Christian writings
about Judaism from the first
century to the twentieth,
while The Broken Staff
examines the "rediscovery" of
Judaism as a source for
philosophy and theology during
the Renaissance.

For a Lutheran perspective on
Christian-Jewish relations,
the modern sourcebook would
appear to be Stepping-Stones
to Further Jewish-Lutheran
Relationships (BM535 S6925
19990), which includes official
and unofficial Lutheran
statements, including an
article by Dr. Gritsch.

Just to demonstrate the
variety of works being
published on Judaism, one may
note that our collection
includes Four Centuries of
Jewish Women’s Spirituality
(BM43 F68 1992), a work on
being a lesbian Jew (BM729
H65T85 1989), and Rosemary
Ruether’s discussion of the
Israeli-Palestinian conflict
(BT93 R84 1989). Finally, if
you want a book with plenty of
color pictures, we have The
Jews of Germany by Ruth Gay
(DS135 G3G32 1992 +), which is
the sort of book that
reviewers call "lush".

This listing literally only
scratches the surface of the
fascinating sources on Judaism
to be found in the library.
For more titles, check the
catalog under headings
beginning "Judaism” or "Jews".
"Judaism (Christian theology)”
and "Judaism--Relations--
Christianity” may be
especially helpful. Another
relevant heading is
"Antisemitism”.

New Books

A large selection of books by
notable authors has appeared
recently. Henri Nouwen seems
to publish regularly; his
latest is Life of the Beloved
(BX2350 .2 N672 1992). Arthur
Schlesinger reflects on the
future of our multicultural
society in The Disuniting of
America (E184 A1S34 1992).
Hans Kung comments on the
state of the Church in
Reforming the Church Today
(BX1746 K7913 1990).

Being Christian Today (BR526
B435 1992) includes articles
by authors of local interest:
Carl Braaten and Christa
Klein. Also of local interest
is a thesis by David Gustafson
called The Americanization of
the Lutheran Church: the Mid-
Nineteenth Century Controversy
Between Confessional Luthetrans
and Proponents of an
Americanized Lutheranism
(BX8044 G87 1990). Names like
Samuel Schmucker and Charles
P. Krauth pop up regularly.

Tamara E. Riegel




(S)ﬁ The Voices in the Choir (gj) 1o

The first week of last semester, as I sorted through the flood of mail, I was making
the “piles”. The “to be read later” pile, the “throw away now™ pile, the "flll this out
soon” pile. the "mark your calendar” pile, etc. Among the reams of paper, my eye fell
on what had become a familiar plea in the beginning of the semester mail: “Singers
needed for the Choir!". On instinct my hand moved to put it in the "throw away now™
pile. Every since I hit puberty .when my voice no longer carried a tune, my family
suggested that my best singing was done in the shower, or when no one else could
hear me. As [ child I loved to sing, but something about all those raging teenage
.hormones made it hard for me to hear when I was off key, much less do anything
about it. So, I had long learned to disregard any pleas for singers. no matter how
pitiful. The Holy Spirit though seemed to say “Not so fast”. While the plea did
eventually end up in the trash I found myself in the basement of the chapel testing
my vocal chords for the uncritical critic, our esteemed choir director, Steve Folkemer.
Even as | stood there singing what should have been a familiar hymn the voice in my
head was saying, "Oh, Mary, no. You do not belong here. You are going to embarrass
yourself beyond belief. This is not the shower, hon. Remember what your mother
sald!” At the same time, the esteemed cholir director was suggesting I sing in the
soprano section (“Uh. which one is that?”) and to make it to two rehearsals a week.
So. despite my raging fear of mortal embarrassment [ found myself a member of the
seminary choir. Now that I am one-in-a-half semesters into this latest growth
opportunity (AFGO) I can admit that [ am grateful for the nudging of the Holy Spirit,
the encouragement of our uncritical choir director and the patience of our more
seasoned singers (What exactly does "harmony” mean?). | am certainly less self-
conscious about my singing. [ enjoy again a favorite childhood pastime and I feel
better equipped to participate as a leader in a church with a rich liturgical. musical
heritage.

All of this is a long way of sharing with you my surprise at learning that I owe the
Reformers for this “growth opportunity”. I share with you here a story that has been
shared with me recently concerning the tradition of singing in the Christian church.

Christian singing emerged in general from the Jewish tradition of singing/chanting
the Psalter. In addition to the Psalter the New Testament has forms referred to as
early hymns or spiritual songs. We don’t know much about what occurred musically.
but we do know there exsted a stringed instrument known as a kithara and there
were song leaders known as cantors. There were also people who who were part of
the lectorate, lectors. These individuals were sometimes the same ones who were
cantors. Any detalls concerning singing from the first and second centuries though
aren't available. It is known that there was congregational singing, singing in one
voice. The theological principle is that the Body of Christ sang together: male and
female. lay and clergy. Chrysostom is noted for saying that singing is fit for every age
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and both sexes. Our canon and our tradition says that we were a singing Church.
Revelations talks about the "New Song™ and is full of songs from the early Christian

liturgy.

The first person that we know used women in singing in worship was Paul of
Samasaka in the third century. Paul was a person who was in and out of favor in the
church. He had women singing hymns on the first day of Easter in the middle of the
assembly around the year 250.

One of the most {important hymn writers was Ephraem. founder of a Christian school
in Syria in Odessa. The school was a school for students interested in the Aris.
Surrounding the school was a large group of heretics. These heretics had made great
headway in their recruiling and the Christian community had lost many of it's
members to the Gnostics. One of the appeals of the Gnostics was their music. They
had great music, often putting their own text to the catchy tunes of their time.
Ephraem was concerned that if he didn’t do something the Church would lose out. In
addition the the great music the Gnostics had large choirs of women. So, Ephraem
instituted societies of women and had them sing on Feast Days and other occasions
in the Church. These women's choirs became well-known, and outsang the Gnostics,
using in some cases the same catchy tunes they did.

During this period in the Church the singing of hymns by women was well known.
The best known conductor of the time was a woman named Publia. In addition to the
women's choirs, women were also pariicipating in worship as cantors and lectors.
They had a prominent place in the liturgical life of the Church in the Arabic Canon.

But even in the beginning there were protests against women's singing. Tertullian
complained early that Christian women were going to be just like pagan women and
that going to church and listening to them sing the liturgy was like going to the
theatre. In the 4th century the complaints began to pick up steam. The Didascalia
was most ardent in its criticism of women singing in church saying “women should
move their lips and be silent as they pray”. Cyrlil of Jerusalem. a great catechist of the
ancient church educated many in the appropriate forms of worship. etc. Iie said that
“virgins shall sing or read Psalms very quietly. They should really only move their lips,
I don’t permit women to speak in church”. This was because of what Paul said in
Timothy of course. In 440 Isadore of Pedusium died. Before his death is known to
have said that women were invited to join in singing to prevent their gossiping.
Jerome {s know to have said, around the time of 411, that there is an arrogance
about women who sing in church. He also said that there was a sensuous quality
about women's singing.

All of these voices conceming the role of women’'s voices in the church emerge from
diverse and widespread regions. They come from places which were liturgically
different. This suggests that the opposition to women's voices in church was not
limited to one region, but reflects a greater, more wide-spread campaign. Despite
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ide-spread opposition, though, it took a long time to silence women's singing. A
period of five centuries spans the time from when the church was singing with one
voice to the time women's voices were excluded in worship. This change in worship
practice Is not due to a council edict, but reflects a grass roots effort. Influential men
in the church were writing about this issue and people in the church were listening to
them. The drumbeat of protest against women's singing really begins in the fourth
century and it was so wide-spread that it would have been difiicult for a pastor to
swim against the tide.

Although women’s voices were removed from the liturgy they continued to sing in an
organized manner in other areas of the Christian Church like at funerals and while
serving a meal in a Christian gathering. It wasn't until the Council of Auxerra in 573-
603 said that “choirs of virgins are not permitted to sing in church or prepare
banquets”, that definitive council opposition was expressed against women's singing.
At this point they were just giving their blessing on what was an already established
practice. This denunciation against women's singing though reflects just how diflicult
it was to silence women's voices. Afier being banned from worship, women continued
to resist passively, singing in gatherings after they had prepared the food. That this
was occurring is reflected in the council’'s need to ban virgin choirs at “banquets™.

The papal ofllce finally came out officially against women's singing when Pope Leo IV

issued a decree against women's singing in 847. This is 750 years after the church

| began singing in one voice, and it was still having trouble keeping women silent, for
the decree had to specifically forbid singing in church and the vestibule of the

| church. At that point though women's singing in church ceased completely. During

] " the Upper Middle Ages singing was taught as a classical discipline in convents, but

| women weren't singing in church.

‘ As soon as the church cut women's voices out of the choir they needed someone else
to sing the high voice parts. This turn of events reflects one the most gruesome parts
of this history, for to replace the voices of women the church permitted castrated
men to take their place. These men became known as the castrato. This led to the
creation of men’'s and boy's choirs. These choirs became the highest, best singing in
the church.

This then meant that more than just women were excluded from singing in church.
Only fifty years after Pope Leo’s decree in 847 there was no more congregational
singing either. Singing from then on was only done by professionally trained
musicians.

Until the Reformation. It was the Reformers who brought back congregational singing,
and the women's singing followed. It has taken a long time though for women to sing
again in church. I know it seems that women are flerce at tiines about their inclusion
in the Church. but it is in part because they know their history.
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"Why would anyone want to stop there when they were so close? They could go the whole way
and have it all,"” he asked. "As soon as candidacy committees and bishops stop treating us
that way. In the past few weeks I've had several students in my office telling me
candidacy committees are encouraging them to be ordained because it would °'be easier for
us to deal with® or, ‘you'll get to do what you want to do in ministry easier if you're
ordained’. Do you know how dehumanizing that is? I could handle it if, Jjust once, the
issue was the discernment of call to ministry. But ease?” My immediate response clearly
indicated my position, and the passion I have for the subject was quite evident. He had
backed his chair a few inches away from the group, crossed his legs and protectively
folded his arms across his chest.

When, about twenty minutes later, I discovered this white, male, clergyperson was an ELCA
bishop I had to stop and think. I was the only associate in ministry in the group, had I

‘been too harsh? Was there any possibility my response could hurt another AIM -

particularly one in his synod? No, I wasn’'t sorry for what I had said, but had nmy
passion for inclusiveness created a wall, instead of encouraging a bridge toward
understanding?

Since that early February interaction I have had the time to reflect on the purpose of my
response and begin to very seriously consider this concept of encouraging bridges of
understanding. Sixteen years ago while in the throes of discernment, here on this campus,

I first heard this type of comment - from peers and faculty members. Had my fifteen years
of attempts at educating people to the variety of gifts in service been for naught? Could
there be any possible purpose in continuing this commitment towards inclusiveness and
understanding of diversity?

I have gotten so tired of trying. At times I am so weary from the effort that I'd like to
walk away from being rostered. The wear and tear on my spirit has been draining, to say
the very least.

Why after ten years of service at my last appointment was I still invited to monthly
Conference Pastors Meetings? The several attempts I made to talk about the need for me to
be included in such a simple thing as the printed invitation were met with comments like,
“Well, there is only one of you. Why should we change?’ and, "Lighten up, Nancy, you need
to stop being so sensitive,"” and, "This is all so new to us. Give us some more time."
Conversational language inclusion was totally lacking, as well. 3

g

Why after fourteen years of service in congregations and the larger church do I still
hear, "You ought to think about being a pastor.” I have never been asked "How did you
decide not to be ordained?" or, "Why did you decide to be an associate in ministry instead
of a pastor?” My fear is that sometime I will not respond in my typical fashion,
educating the questioner about my process of discernment of call, but with what I'd really
like to say, "Give me some credit. Of course I thought about being a pastor. Do you
think I arrived at this point by accident?”

Why after fourteen years of service did I hear today, "Hi, pastor (of course there was a
chuckle here) - you know I didn't think associates in ministry could preach, much less as
well as you did?" Admittedly, this was a back handed compliment, but why not simply, more
directly say, "It was great to hear you preach at Augustanna. You really did a good Job."
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fere any possible purpose in continuing my commitment towards inclusiveness and
erstanding of the diversity of gifts? Your language, your attitudes, your responses

: a part of the answer to that question. It grieves me to hear that AIM candidates on
this campus still hear, “Why not do the whole thing?" Please, please recognize how
demeaning this question is. When you speak with one another in class, on internship, at
teaching parish, or when preaching, work at being inclusive with your language, saying,
"pastors and associates in ministry," or “rostered persons”. Take the time to find out
why someone has decided her call to ministry isn't to ordination. Talk with an AIM
candidate and find out how he feels after candidacy committee interviews that don't ask
about discernment of call, but talk about the ease of being ordained. Begin to celebrate

the diversity of gifts for service! ’11wﬂ‘9 gy
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To the Gettysburg Community:

This letter is a thank-you to the Community of God at Gettysburg
for its care during my recent illness. Your encouragement and
support came in the form of private and corporate prayer, visits,
calls, letters and cards, a lovely plant from my class, lecture
tapes and notes, and a wonderful welcome upon my return. I
especially want to thank Dean Thulin and Professors Christianson
and Nelson for their flexibility in allowing me to make up work
missed.

I now look back on that period as a kind of "teaching parish," in
which I 1learned much about faith and compassionate ministry to
the sick. My image of pastoral hospital visits as friendly chats
with recuperating patients was radically altered. I know now
that these can be intense experiences with individuals who have
very real fear for their futures. I better understand the
importance of our prayers for others, especially those
incapacitated to the degree that they are unable to pray
themselves. The worry surfaces that perhaps God isn't aware of
needs if they are not well and fully expressed! Our faith tells
us, "how ridiculous - God 1is instantly aware and acting to
minister to our simpliest need,' but when ill, the mind and
heart sometimes do not function in a faithful way. Certainly this
experience taught me that we are not meant to be without God, or
without each other. We, as Christ's followers, are meant to
literally surrender ourselves to God's care; further, He calls on
us to reach out to others, and to allow ourselves to be touched
by others in turn. Communion - community - with God and with
each other 1is the essence of the Christian message. Yet
letting go of our lives, trusting God and other people enough,
can be very difficult for wus as human beings. Finally, a
conception of the fragility of life and the preciousness of each
day 1in the presence of God has become much more a part of nmy
thinking.

You were Christ to me when I was even unable to cry out. I pray
that I will be the same to others.

Anne Dwiggins
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Do you remember the days of decision making: which seminary
should I attend? April 17 & 18 is 1993 " Lutheran Theological

Seminary at Gettysburg Weekend." Invitations have been sent
to over 500 prospective students - responses are flooding Marge's
office. Requests for student assistance as

hosts/hostesses, preacher, and discussion leaders have been issued
by Heather Bumstead and Elaine Berg ( student representatives

to the Enrollment and Financial Aid Committee) - thank you all
for your volunteer efforts.

The student Association has given money toward the cost of the
reception following Saturday evening's Eucharist - that should
make the reception very, very nice. Again, many thanks.

Faculty, administration, and staff members are on the agenda
to share information about aspects of the seminary's program
and life, to participate in worship leadership, and have been
invited to join the group for dinner, Eucharist and the
reception. Thanks to you all, too, for your extra time and
efforts.

Students at the Lutheran House of Studies are planning a
presentation for the group's Sunday visit to the District of
Columbia - thanks for your time and creative energies.

By this time I hope you have a sense of excitement. The weekend
, while a part of this office's responsibilities, is a community
effort. This year there are several creative additions to the
weekend's happenings, and a tremendous number of volunteers
involved in the variety of activities. For me that creates
excitement - and thankfulness. So - - -

Many thanks for your willingness to share the various gifts
the community embodies. If somehow, information about the
weekend and opportunities to be involved have passed you by,
and you would like to be involved, speak to Heather Bumstead,
Elaine Berg, Marge Lyons, or myself.

-Nancy E. Gable

Director for Enrollment,
Financial Aid, and
Continuing Education
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Update on the Petition Regarding
“Guidelines for Inclusive Use of the English Language”

Last semester it became known that the ELCA document “"Guidelines for Inclusive

Use of the English Language™ was going out of print. At that time a petition was
circulated expressing concern that this document would become unavailable and what
that suggested about the Church’s support of inclusive language. A number of
members from this community signed that petition and a letter was sent, along with

the petition, to the Secretary of the ELCA. requesting a response to our concern.

A response was received this week. Included in the Secretary’s letter to us is a

" response they sent to the Lower Susquehanna Synod in 1990. It appears that the
Lower Susquehanna Synod asked some questions regarding the origin of the
document. The ELCA's response to the Lower Susquehanna Synod details the history
of the "Guidelines for Inclusive Use of the English Language™ and the document’s

present status.

Below is a copy of the petition for your information. The Secretary’'s response follows
on the next page. Table Talk is interested in your responses to the Secretary’s letter.
Please write up what you think and put it in the Table Talk box. They will be included

in the next issue of Table Talk. Thanks!

Petition:

It has come to our attentlon that the ELCA document, "Guidelines on Inclusive Use
of the English Language for speaker. writers and editors™ is going out of print, and
that although work has been done to revise it, no plans exist to publish the revised
edition or reprint the present edition. Our seminary catalog and student handbook
both mandate the use of inclusive language. Additionally. according the 1989
guidelines there Is a history of at least seventeen years which show that inclusive
language is a key theological centerpiece of our life together as a church. The
unavailability of this document for use by Incoming students and others seeking
Information and guidance on this issue will appear to send a message that the
national church does not support inclusive language In ministry.

If the ELCA Constitution affirms Inclusiveness In action. why aren’t there plans to
keep a key document supporting inclusive language available? Given these various
documents of the church and the current ambiguous status of any deflnitive ELCA
inclusive language statement, what are the ELCA’s plans to insure that this
document or its equivalent remains In circulation? Additionally, has there been a
statement to the church at large that this key document is being revised? If not, will
one be forth coming? We, the undersigned concerned members of the LTSG
commuinity. request a response.
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EVANGELICAL LUTHERAN
CHURCH IN AMERICA

8765 West Higgins Road * Chcago. lilinois 6063 1- 4198 « Teteohone 312-380-2700 ¢ Telerax 312-380-1465

Cffice of
the Secretary

April 6, 1993

Mary Amundson and
Kristina N. Johnson
Lutheran Theological Seminary at Gettysburg
61 W. Confederate Ave.
~ Gettysburg, PA 17325

Pear Ms. Amundson and Ms. Johnson:

Thank you for your letter and petitions related to the booklet, "Guidelines for Inclusive Use of the
English Language.” The previous edition is out of print.

You are correct, [ believe, in noting the potentially helpful nature of such a booklet. The failure
of far too many pastors, writers, and others to practice felicitous use of the English language is
troubling. Furthermore, the jarring, ill-conceived, amateurish efforts of some in the use of inclusive
language prove unnecessarily disruptive to congregations. The contrived character of some of these
attempts is both counterproductive and ridiculous.

For a quarter century, I have been convinced that the best inclusive language is that which does
not call attention to itself but rather communicates smoothly and clearly, while remaining an
appropriate, doctrinally sound expression of the apostolic faith as confessed by the Church.

The Church Council, upon recommendation of the council's Executive Committee, adopted the
following action on April 21, 1990:

To respond to the resolution of the Lower Susquehanna Synod Council regarding "Guidelines for
Inclusive Use of the English Language” by transmitting this minute as information;

Commitmeat t0 inclusive use of the English language was practiced in the publicaiions und
other written and video materials prepared by the predecessor church bodies of the
Evangelical Lutheran Church in America.

As indicated in the preface of the 1989 ELCA-produced "Guidelines for Inclusive Use of
the English Language,” the content of the current ELCA edition represents a compilation
of such language guidelines prepared and published in the 1970s in The American Lutheran
Church and the Lutheran Church in America.

The specific section on language about God in "Guidelines for Inclusive Use of the English
Language” was based on "English Language Guidelines for Using Inclusive Liturgical
Language in the Lutheran Church in America,” a statement prepared bv the LCA Division
for Parish Services in response to directives from the 1974 and 1976 LCA biennial
conventions and action of the LCA Executive Council.

That LCA statement, "English Language Guidelines for Using Inclusive Liturgical Language
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in the Lutheran Church in America,” was included in the 1978 ALC statement, "Guidelines
for Avoiding Bias in Publications of The American Lutheran Church,” as approved by the
ALC Church Council in June 1978.

In addition to compiling material from the language guidelines of predecessor church bodies,
an explicit affirmation of the Trinitarian name of God as Father, Son, and Holy Spirit was
added to the previously developed statements in the preparation of the 1989 ELCA edition
of "Guidelines for Inclusive Use of the English Language." The booklet also underscores
the fact that the formula, "Creator, Redeemer, and Sanctifier,” which represents descriptions
or modes of God's action, is not a synonym for the Trinitarian name of God as Father, Son,
and Holy Spirit.

In keeping with the cornmitment reflected in our predecessor church bodies, writers, editors,
and speakers in the ELCA are cncouraged 0 practice the use of clear, felicitous, inclusive
English in writing and speaking.

Numerous responses to the 1989 ELCA edition from throughout the church--some
supportive, others critical--are informing a review and study, already under way, of the 1989
edition of "Guidelines for Inclusive Use of the English Language.”

When any future edition of such suggestions is issued, the proposed publication will be
reviewed by the Bishop, Secretary, Conference of Bishops, staff of the Commission for
Communication, and worship staff of the Division for Congregational Life.

To request that the Secretary of the Evangelical Lutheran Church in America convey this minute
to the Lower Susquehanna Synod.

Initial work has been undertaken on a revised edition. Severe budget and staff reductions have
slowed the process considerably. I do not know how soon a revised edition will be ready for

review.

I hope that you find this response informative and helpful. God bless you in your work at
Lutheran Theological Seminary at Gettysburg.

Sincerely,

el Qe

Lowell G. Almen
Secretary
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Pr. Eric C. Shafer, director, Department for Communication

Dr. Paul R. Nelson, director-efect for worship, Division for Congregational Ministnes

Dr. Karen M. Ward, associate director for worship resources, Division for Congregational Ministries
Ms. Elna K. Solvang, director for education and training, Commission for Women

Bishop Herbert W. Chilstrom
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